For the past four years autonomous spaces that vary in nature but are run by virtually the same group of people have been operating in Kaunas, Lithuania. In the Lithuanian context, they are one of the most prominent recent attempts at continuous radical leftist political infrastructure. In the Central and Eastern European context, they are peculiar for not being connected to public housing struggles. This article draws an outline of their modes of operation and paradigmatic shifts by examining their history as well as theoretical and sociological material and using extensive interviews conducted with participants. Awareness of the complicated relation between meaningful separation and broader participation is suggested as a reflexive means of becoming hubs of political involvement.
INTRODUCTION
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and the hierarchies are preserved in the very process that aims at challenging hierarchies outside of itself 4 .
Outside of this oppressive binary opposition, there is the relation of collaboration, defined by coinciding aims of the potential for collective political action. Often, the goals of such research are not to produce certain data or new topologies, but the very process of collective reflection 5 . That is, indeed, the main aim of this paper: to inspire, dedicate time, and provide material for collective, collaborative considerations on whether and why separate, autonomous spaces are necessary and effective in striving for our political aims; as well as on how these spaces have been, are, and will be used to organise and make alliances with social groups that are not immediately perceived as "radical".
To this end, the chosen research method is based on four extensive (from one-and-a-half hour to two hours each) unstructured interviews with active participants of the aforementioned Kaunas' autonomous spaces, carried out from summer, 2016, to autumn, 2017. The informants, presented by their initials J., K., N., and O., were in their 20s or early 30s at the time of interviewing and had been actively involved in autonomous spaces in Kaunas and elsewhere for at least two years prior to the interview. To make this paper a collaboration that is a useful tool of reflection not only to academics, but also to the informants and other activists, I
look for material and cultural grounds for informants' claims and convictions. For that purpose, other autonomous space researchers' findings -mainly from Central and Eastern Europe (CEE) -are used, as well as theoretical and historical insights into autonomous space and autonomism, and research on local material and sociopolitical situation in Lithuania.
MEANINGFUL SEPARATION WITHOUT HOUSING STRUGGLE
The autonomous spaces of Kaunas do not really fit the CEE (and general)
context of similar places closely related to the housing struggle 6 . Žalias Namas was the closest case: a century-old wooden house in a central, but not-yet-gentrified area (most inhabitants have been living there for decades) of individual houses and two-story apartment blocks, set for demolition-against the neighbours' will-to make space for a luxurious apartment building. The cooperative struggle of 4 Cf. Joanna Kostka and Katarzyna Czarnotta, supra note 2. 5 Deanna Dadusc, supra note 2: 54. 6 See, for example: Ágnes Gagyi, "The constitution of the 'political' in squatting," Baltic Worlds, IX:1-2, 10 Liberty is a prerequisite of public spaces, but it is also contingent in respect to the subject, and mostly requires the ability "to be in a right place at a right time" and tolerate one's surroundings ("threatening environments", "cops", "owners", etc.). The autonomy of autonomous spaces, on the other hand, requires additional effort in order to establish and maintain but, in the long run, is expected to enable its participants by removing the need, at least partly, to deal with the aforementioned constraints on daily basis. The need to escape daily power relations, according to some of the interviewees, is a political need that serves as a basis for further political involvement and change of subjective political views.
WHY IS ISOLATION GERMAN? INNER CRITIQUES OF SEPARATION
Homogeneity is rarely a thing of autonomous spaces. This may be a strange statement to most of the onlookers or, to say it in other words, to "outsiders": to them, groups that run autonomous spaces often appear very tightly-knit and politically unified and can be categorised as one of the "urban tribes"
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. However, from an insider's perspective, such homogenous picture of "sects" has more to do with the claustrophobic context of contemporary political life where everyone on the same end of the political spectrum is seen as, essentially, "the same". In reality, autonomous space collectives usually prove to be comprised of people of differing political convictions or preferences, from social democracy to anarchism to trotskyism and so on.
Nevertheless, it can also be said that, genealogically speaking, autonomous spaces, and social centres in particular, stem from the tradition of autonomism, a radical left-wing current prominent mostly in European politics, but existent all around the world, for more than 50 years 12 . Strict borders between autonomism and other leftist currents are even harder to draw these days, as, according to Katsiaficas, autonomy has become "the phenomenal form of contemporary radical activism" 13 . Which means that, in most contemporary leftist currents, when compared to the "old mode" of trade-union and vanguard-party based organising, ISSN 2029-0454 VOLUME 11, NUMBER 2 2018 189 more attention is paid to individual desires and limits, political organisation is increasingly based on identity and affiliation rather than sheer economic interest, and activists are concerned less with ideological victories and global revolution and more with betterment of immediate conditions of social groups participating in the struggle. To extend and update Katsiaficas' notion, one could say that methods of the "politics of the first person", catering for polarised identities, and decentralisation, once exclusive to the radical autonomist and anarchist "scene",
are nowadays increasingly applied in structure and activity of official nongovernmental organisations, trade unions, and political parties.
On the one hand, having in mind the aforementioned difference between autonomy and liberty, such contemporary mode of political "autonomisation" can be seen as a positive thing. One needs only to remember that at its beginning autonomism meant a change in political strategy of working class movements that was needed due to advances in technology, which meant that workers could be replaced more easily, and the traditional means of strike and party organisation were becoming less effective 14 . Moreover, Traditional Communist parties were going into increasingly pacified compromises with the governments; the increase of wages did not catch up with rising prices of living; vast social groups-women, students, migrants, unemployed youths, LGBT and non-white people-found themselves underrepresented in the traditional Communist rhetorics aimed only at "the proletariat" (i.e., white male factory workers) as the only revolutionary class 15 .
Movements that formed as response to these shortcomings were based on changes on all levels. Organisationally, they strove for "the class struggle (…) autonomous of the circulation of capital; and the class struggle not led by traditional organisations of the Left (Communists and their trade unions)." 16 On the level of language and reflection, these movements took an "inward turn" towards a "politics what is meant to be a common struggle meant that movements had to deal with the plurality of worldviews, take better care of inner dynamics which, paradoxically, lead to a certain degree of isolation from "the general public" due to proliferation of rules not followed outside of the movement's confines. According to an insider of German Autonomen, together with the state's efforts to criminalise and marginalise autonomous movements and commercial culture's efforts to internalise their aesthetics, movements' lack of public relations and good media politics were also responsible for diminishing numbers and subculturisation or, in his words, "ghettoisation". 20 Critics from academia, such as Don Kalb and David Harvey, also point out that horizontalist organising strategies and tactics abandon effectiveness Interestingly enough, some informants called such mode of comfortable isolated activist existence "German". When asked to elaborate, they said that "German" activists tend to get stuck in the never ending process of examining inner-dynamics of groups instead of struggling against broader socio-political oppressions; that a "German activist" is someone who unashamedly repeats anticapitalist and anti-colonialist slogans, but has little to no sense of positionality and context, also when in their home country, but especially when abroad; and, reiterating the regional sentiment, that "German" activists come to the CEE as selfappointed "teachers" and "supervisors", thus playing a quasi-colonial role.
It must be said that the version of "German" autonomism that the informants refer to is rather an echo of its former scale and influence, the Autonomen of the 1970s-1980s or, as one of them called it, "during the long period of 1968".
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Indeed, the fall of the Berlin Wall is also listed by members of the movement among the reasons of its exhaustion and decline, as the event marked the end of polarised capitalist and socialist worlds and sped up the onset of broad neoliberal economic and cultural measures, including recuperation of formerly rebellious practices by the "mainstream", pacifying them in the process. Therefore, the phenomenon that reached the CEE is more appropriately termed as postautonomous politics 23 . Here, some authors notice the appeal of autonomism and post-autonomism to activists from the CEE, as it is somewhat reminiscent of the libertarian dissident scene in the former Eastern Bloc: "It insists on the right to be different, the right to insist autonomously on one's own perspective and way of life, against the homogenising pressures of neoliberal conformity." 24 As one informant pointed out, it is also hardly surprising that activists from the "East" choose autonomist practices and appearances over straight-forward socialism or communism, when anything "socialist" or "communist" is as demonised in the CEE as it still is.
It is highly plausible that a cultural "German problem", which leads to Kaunas ISSN 2029-0454 VOLUME 11, NUMBER 2 2018 certain peculiarly German traits persist as a "particular cultural prism" that "distorts autonomous movements". 25 The most noticeable ones are the self-centred sense of German "uniqueness", obsession with rationality, and subconscious puritanism:
"One could begin by pointing out that the Autonomen black uniform is the same color as that of the Puritans." 26 However, as one informant pointed out, the critique of separation and isolation of movements that took an "inward turn", including the German Autonomen, is insufficient without an insight into the genealogies that brought them to certain points: 
ATTEMPTS AT BROADER POLITICAL PARTICIPATION
It cannot be said that there was a clear agenda for how Žalias Namas would be important to the city and broader political struggles. In Kaunas, where the last Methodologically speaking, tangibility and materiality of a squatted physical space as something actually achieved must be seen as a stimulus for participation, if not for the broader public, at least for participants themselves and their social circles.
The informants clearly named this effect, stating that Žalias Namas was among the reasons to stay in Kaunas or come back from emigration, or a source of political, social, and individual hope.
Obviously, the well-being of the participants, although important, especially in an environment of a relatively small city defined by them as "politically claustrophobic", is still not a serious achievement in political participation. A nagging lack of feedback to their activity, input from the "outside", and, sometimes, overall political meaning of squatting in Kaunas was soon universally felt:
The thing that we organised, I'd call it scenic, picturesque, at least it was to me. Since we didn't know how these things work in Lithuania and especially in Kaunas, everything was done semi-secretly, almost without any social media, and a bit chaotically, reacting to shifting situations, and to this day we meet people who lived nearby or were interested in squats and similar things and didn't know that [Žalias Namas] was there. Plus, we didn't live there (...), so the space was more a matter of duty and desire than of need. And duties and desires require motivation, it's easy to get disappointed in them, to lose strength, etc. (O.)
Later it seemed that we close ourselves in a subcultural niche with the parties, and I never thought squatting should be the main activity. The space is not the goal. That's why it annoyed me a bit, because you're forced to always think about it, (...) about everyday things, about logistics, and it was never fully clear to me, to what purpose (...) I didn't see the urgency, or that we have nowhere to live and we need to live somewhere, and it seemed as if we need to copy some Western model. (K.)
Žalias Namas was a short experiment that lasted only a bit more than six months, with its eviction being almost non-conflictual and sparking nothing but an ISSN 2029-0454 VOLUME 11, NUMBER 2 2018
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article in the local press. 27 According to the informants, its short lifespan was one of the main reasons for its insignificant contribution to local political participation.
The last couple months, when participants had already gained more courage to develop various more public cultural activities and more local inhabitants got to know about the squat's existence, are remembered as hopeful times, during which bigger plans encompassing a larger portion of local population were considered.
However, although untimely, eviction was not feared and silver-linings were to be found. What some informants emphasized regarding the topic of autonomy is that it is also defined by its temporal and unstable nature, that of a process that can and should never be completed and is constantly performed anew. A paradoxical safeguard against "getting too comfortable" and subsequent isolation is repression:
eviction is its purest form. The decision to rent a social centre, and not to squat one, was made consciously and collectively. Informants named several reasons for that: the aforementioned lack of housing activism that rendered squatting somewhat politically insignificant in any other sense but that of urban fabric; the "capitalist relation of rent" allowing for broader legitimization and therefore better access to publicizing the social centre's activities; since the members of the collective are likely to migrate abroad at any point in time, rented space is safer as it does not need to be taken care of on a daily basis; finally, psychological accessibility of I'm not sure if we can call it a "social" centre, at least now, as it's more on the cultural level, but even then I wouldn't say it's a bad thing to expand those cultural circles, as it actually happened. To me, the cultural and the social work the best when they coincide and you can't distinguish one from the other (...)
Otherwise, because new people don't come to change us and we won't be able to do everything at the same time for much longer, it will have to change again, either into a cafe, or into a library, or into a workspace, take up even more of a useful service to simply survive as something meaningful. One can see a minor paradigm shift in a couple of years from Žalias Namas's chaotic voluntarism and focus on space to Emma's more consistent negotiation with the service relation and focus on the function of space. Changing spaces change together with political strategy and tactics, and remain, as one can clearly see in the example of Kaunas, in a state of political experimentation and a certain quest for the political participation of the "outsiders". While this is never fully achieved to satisfaction of the participants of the spaces in questions, the space here can be seen not only as a point of political methodology, but also as a facilitator of political education by doing: with the aim remaining the same and always in scope, participants change spaces and adapt them to suit their new tactics in informed hope of meaningful public political participation.
CONCLUSIONS
Political agenda and outcomes of autonomous spaces are not easy to trace, due to their peculiar nature. They are always somewhat chaotic and based partly on a desire that does not give in to being explained away; decisions and activities here are most often collective, and therefore somewhat unstable and amorphous.
However, in the case of Kaunas' autonomous spaces, just as any others, some tendencies can be singled out and used for broader political (auto)examination of such "projects".
The first tendency and peculiarity of Žalias Namas, Warung Makan, and Emma as compared to many other examples in the CEE is the lack of relation to a public collective housing struggle. The fact that the latter is practically non-existent in Lithuania partly explains why participants did not choose this obvious strategy of political participation and involvement. What is clear is that while housing issues may pose some actual material urgency to inhabitants of Lithuania, it did not pose a material need urgent enough for the participants of autonomous spaces and that, discursively, housing shortage is a non-problem in Lithuania. Whether the lack of housing-struggle related autonomous spaces can be explained this way is questionable, but this remains a probable hypothesis.
Hence, the initial aim of autonomous spaces in question was meaningful separation from oppressive environments and daily constraints in order to expand one's individual and collective capacities of thinking and doing. It can be seen as an issue of individual well-being, but explaining the desire and the practice by this only ISSN 2029-0454 VOLUME 11, NUMBER 2 2018
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would be reductive, especially when it is clear that at least ephemeral or experimental plans of broader participation and inclusion of social groups other than themselves have been with the participants from the very beginning and became clearer over time. The plans were also amended according to experience of past experiments and changing social and political circumstances, which shows a political consciousness that goes outside the limits of one's individual well-being.
Serious concern with the problems of isolation and alienation are one of the ways this consciousness demonstrates itself. While both are to certain extent inevitable in this kind of spaces, auto-ironic and sarcastic guard is not let down and disdain of what is termed the "German model" is a constant feature. The term itself, although politically and historically grounded, can be and is contested by the participants, arguing for deeper analysis of the political and historical reasons of "German" isolation, i.e., the development of German autonomism into postautonomist politics.
In the sense of political participation, two out of three spaces in question deserve broader analysis, as Warung Makan was a somewhat insignificant temporary solution. Žalias Namas started as an experiment of appropriating private space for social purposes without a clear plan in the beginning, mostly as a material and tangible political object that was a motivating and unifying factor. Its impact outside of the activist and punk community(s) was low: its short lifespan and lack of political urgency are mentioned as the reasons of this failure by its initiators.
Emma, on the other hand, can be seen as a paradigm shift, as its appearance responded to the urgency of political organisation's Gyvenimas per brangus need for space. Retaining some elements of the aforementioned untraceability, randomness, and amorphousness, its adaptation to aims of openness and contentbased organising is quite sophisticated. However, it is thought among the informants that the adaptation is not over, and further steps are needed to open the space up to different age, economic, and social groups, and to expand on the social aspect of the social centre, instead of remaining mostly cultural. 
